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Introduction 

So why study the Bible? 

This question may seem oddly placed at the beginning of a Bible study, 

but the intent of this question and the answer we give will direct the entire 

course of the present study. Our answer to ‘why’ we study the Bible will finally 

determine our resolve to either take the Bible seriously as the revealed, 

inspired and authoritative Word of God or to dismiss it and categorize it with 

other great literature.  

Perhaps the reasons listed below will help us answer our question; 

1) The Bible is the most important book in human history. With an estimated 

five billion copies in the world today, the Bible remains the world’s number one 

best seller with approximately one hundred million copies sold or given away 

every year.  

2) The Bible is the most accessible book in the entire world. The Holy 

Scriptures, in whole or in part, have been translated into more than three 

thousand languages and ongoing translations continue to occur. The Wycliffe 

Global Alliance (once simply known as the Wycliffe Translators) estimates that 

some sixteen hundred languages still need a translation of Holy Scripture. In 

any language, the message of the Bible is essential to human well-being. 

3) The Bible teaches us about the living God, our need for redemption and the 

plan of salvation through Jesus the Christ.  

As the Bible says; 

All Scripture is God-breathed and is useful for teaching, rebuking, correcting and training in 
righteousness, 17 so that the servant of God may be thoroughly equipped for every good work.  
(2 Tim. 3:16-17 NIV) 
 

Perhaps the best explanation regarding our need for the Bible comes from the 

opening page of the Gideon Bible; 

The Bible contains the mind of God, the state of man, the way of salvation, the 

doom of sinners, and the happiness of believers. Its doctrines are holy, its 

precepts are binding, its histories are true, and its decisions are immutable. Read 

it to be wise, believe it to be safe, and practice it to be holy. It contains light to 
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direct you, food to support you, and comfort to cheer you. 

      It is the traveler's map, the pilgrim’s staff, the pilot's compass, the soldier's 

sword, and the Christian's charter. Here Paradise is restored, Heaven opened, 

and the gates of hell disclosed. 

     CHRIST is its grand subject, our good the design, and the glory of God its end. 

      It should fill the memory, rule the heart, and guide the feet. Read it slowly, 

frequently, and prayerfully. It is a mine of wealth, a paradise of glory, and a 

river of pleasure. It is given you in life, will be opened at the judgment, and be 

remembered forever. It involves the highest responsibility, will reward the 

greatest labor, and will condemn all who trifle with its sacred contents. 

 

This poetic statement embraces the reasoning behind our current study. 

We read the Bible to better understand the living God, recognize our need for 

redemption and acknowledge the gift of Jesus Christ our Savior.  

About eighty percent of the American public believes in the importance of 

Holy Scripture. Americans families own an average of three Bibles per 

household, and it has been estimated that if every Bible in America was 

stacked one upon another that a tower approximately twenty-nine million feet 

tall (nearly one-thousand times the size of Mount Everest) would be erected.   

While most Americans believe that the Bible is sacred and should be 

regularly read, some sixty percent acknowledge that their study of the Bible is 

insufficient. Nearly half of those persons who read the Bible on a regular basis 

say that they read Scripture in order to get closer to God. Persons living in the 

South and Midwest tend to read the Bible more than those living in the 

Northeast or on the coasts. Women typically read Scripture more consistently 

than men, and African Americans and Hispanics read the Bible more 

frequently than Caucasians. 

 The truths and principles found in Holy Writ touches every demographic 

in our society. We can argue that the Bible is the foundation for all of Western 

culture and civilization. This truth has been verified many times and remains a 

solid fact that cannot be ignored.   
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Consider the following ideals that stem from the precepts of the Bible 

and the resultant influence of those principles on Western Civilization; 

 

* Liberty and individual freedom. 

* Respect for the dignity of human life. 

* Morality and ethics. 

* Our representative government. 

* Rationality and the university. 

* Flourishing the arts, especially music and literature. 

* Science and applied technology. 

* Innovative practices in business and management. 

* Advocacy and presumption of innocence in the legal system. 

* Monogamy, and the primacy of the family unit. 

* The empowerment of women. 

 

 As one author has written; “These things we now take for granted, but 

they ALL had their taproots in the Bible, not with Greek philosophers, nor with 

Enlightenment rationalists as we have been misled to believe.”  

In other words, the teachings of the Bible have guided believing people 

from enslavement to freedom, lifted the impoverished out of their deprivation, 

defined the family unit and established the equality of women, supported 

representative government and legal forms of justice that bespeak mercy and 

grace.  Every positive social dimension imaginable can be traced to the 

underpinnings of Scripture. In other words, the Bible is good for society, and 

the society that embraces Scripture will prosper. This is a primary reason for 

the greatness of America. 

But the writer quoted above also notes that American’s are in jeopardy of 

losing their privileged place in the world as the Bible is increasingly  

discarded, degraded and ignored; 

“Sadly, they are now all at risk and many are already beginning to dissipate.” 
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  His conclusion is based on the observation that the Bible is 

misunderstood and rejected by many who have themselves unwittingly 

benefitted from its teachings. Those who take the liberties we now enjoy for 

granted are typically ignorant of the reasons and means by which those very 

liberties came into existence. The decentralization of God from the American 

public square and the replacement of Man as the final arbiter of truth points to 

a coming catastrophe in what we now call Western civilization. When the 

principles of long accepted truth are relativized and consigned as antiquated, 

outdated, and false notions of reality, especially when these very principles 

were fundamental to the building of society and culture, then the culture so 

built is in danger of collapse. 

 This is especially poignant with the so-called ‘culture wars’ over abortion, 

marriage, euthanasia, sexual identity, medical research and other socio-ethical 

concerns. The progressive agendas of persons who dismiss Scripture teachings 

and replace the Bible with the opinions, theories and beliefs that God is an 

unnecessary quotient in the advancement of human progress, are typically 

unaware of the historic underpinnings and value of the Bible within Western 

culture.  

Such persons are often hostile to the public display or use of the Bible in 

any form. To many adherents of secularist, humanist ideals of any kind, the 

Bible is a nuisance and dangerous book. 

We might ask why this has occurred. Our answer may include the fact 

that for many, the Bible presents an absolutist vision of truth, based on the 

revelations contained within Scripture. Such absolutism opposes the social 

constructs of human ingenuity that attempt to eliminate the authority of God 

over and within culture. As a consequence, a clash in values resulting from 

opposing visions of what the meaning of truth and life are sparks debate, 

dissention and occasional violence.  

Additionally, the Bible is a book that is often difficult to read and 

understand. If the Bible is viewed as a mysterious and almost impossible book 
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to read, we can better account for the avoidance of those who might otherwise 

read the Bible.  

Finally, we might also suggest that the moral requirements found in the 

Bible and that require obedience to a righteous God can be offensive to any 

who question such convictions. According to the Bible, sin is not just a 

religious word, but reflects the fallen condition of man. In this sense, sin is 

certainly an offensive word. The Bible judges all as sinners before a righteous 

and holy God, and requires that all repent and call upon the mercies of God for 

their salvation.  

This Biblical teaching is patently offensive to the modern man who 

embraces an anthropomorphic, man-centered universe. The notion that 

humanity is not inherently good but rather, perverse and evil, runs against the 

current thought and idealism of our culture. This offense culminates in the 

story of the Cross and the death of Jesus Christ. Here, at this juncture, is the 

epicenter of why people avoid the Bible. To read the Bible is to be confronted 

with our sinful nature and our need for God. The Bible chronicles this truth 

culminating in the grace of God expressed in the gift of His only begotten Son 

as the means of our rescue, redemption and escape from eternal death. In 

contending with the Jews of his day over the value of circumcision and the 

Cross, the Apostle Paul wrote to the Galatian church; 

And I, brethren, if I yet preach circumcision, why do I yet suffer persecution? then is the offence of 

the cross ceased. (Gal. 5:11 KJV) 

 Paul’s question centered upon the grace of God through Jesus Christ as 

the only provision necessary for human salvation. His insistence upon that 

grace, expressed through the message and meaning of the Cross of Calvary, 

collided with the religious understanding associated with the rite of 

circumcision. As a consequence of this difference, Paul suffered persecution for 

his doctrine. What is important to note here is that circumcision WAS the sign 

and seal of faith in the Old Testament dispensation, preceding the revelation 

that came through the Messiah and recorded in the New Testament. With the 
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Advent of the Messiah, and in fulfillment of Biblical prophecy, circumcision was 

replaced by faith.  

Circumcision is a work performed in obedience to God’s word by man 

upon man, and is contingent on human ability. But circumcision, even as an 

act performed in obedience to God’s word, cannot save us from sin and death. 

The outward circumcision of the flesh does not change the human heart. 

According to the message of Christ, which dovetails into the message of the 

Law (the Old Testament-cf. Jeremiah 4:4; Romans 2:25-29; Galatians 5:6; 

Colossians 2:11; Ephesians 1:13; John 5:39), we must be ‘circumcised’ in our 

hearts which is a function of God’s work upon mankind. Because the Person 

and Work of Jesus of Nazareth, recorded in the New Testament, is a work of 

God on behalf of humanity, we acknowledge our salvation to be ‘by grace’ and 

‘not by works’ (Ephesians 2:4-9). 

 This illustrates the importance and meaning of Bible study. Through 

correct methods traditionally employed in the study of the Bible we can better 

understand the message of God.  

The purpose of this Bible study is to present working methods for 

simplifying and understanding the Bible, which includes the story of the 

Messiah and the Cross of Calvary. To better accomplish this objective, we will 

utilize the following outline; 

 

Why are there so many versions of the Bible? 

What are some tools for Bible study? 

How does observation work when studying the Bible? 

What are some techniques for interpreting the Bible? 

How should Biblical Word studies be done? 

How do we apply the truths of the Bible to our lives? 

 

We begin our course of study with a Bible in hand and a prayer to our heavenly 

Father; 
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Heavenly Father, 
As I begin the study of Your Eternal Word, 

I pray that Your Holy Spirit guide me into all truth and teach me Your precepts. 
Bless me with illumination of the mind, enlightenment of the heart, and inspiration 
within my soul that through this study I might obey Your Word and serve You in 
all things, for it is in the Name of Your Son, my Savior Jesus Christ that I pray, 

Amen 
Some Definitions of the “Bible” 

Bible. Collection of 66 books that constitute the Scripture of the Christian churches. Jews accept 

only the first part of the Bible, the OT. Roman Catholics add apocryphal books to those adopted 

by other Christian bodies. The word “Bible” derives from the Greek biblia (“books”), which, 

though plural, came to be used as a singular noun and to stand for the collection which 

Christians regard as the Word of God. Together, according to Christian belief, these books 

constitute God’s revelation of what all people need to know about their origins, rebellion 

against God, sinful nature, salvation, spiritual development, and destiny.1 

The English word Bible is derived from the Greek biblion, “roll” or “book.” (While biblion is 

really a diminutive of biblos, it has lost this sense in the NT. See Revelation 10:2 where 

biblaridion is used for a “little scroll.”) More exactly, a biblion was a roll of papyrus or byblus, a 

reed-like plant whose inner bark was dried and fashioned into a writing material widely used in 

the ancient world.2 

bi•ble 3\ˈbī-bəl\ noun 
[Middle English, from Old French, from Medieval Latin biblia, from Greek, plural of biblion book, 
diminutive of byblos papyrus, book, from Byblos, ancient Phoenician city from which papyrus was 
exported] 14th century 
1 capitalized 

a: the sacred scriptures of Christians comprising the Old Testament and the New Testament 
b: the sacred scriptures of some other religion (as Judaism) 

2 obsolete: BOOK 
3 capitalized: a copy or an edition of the Bible4 

                                                           
 

1 Elwell, W. A., & Beitzel, B. J. (1988). Bible. In Baker encyclopedia of the Bible (Vol. 1, p. 295). Grand 

Rapids, MI: Baker Book House. 

2 Elwell, W. A. (2001). In Evangelical dictionary of theology: Second Edition (p. 152). Grand Rapids, MI: 
Baker Academic. 
3 Merriam-Webster, I. (2003). Merriam-Webster’s collegiate dictionary. (Eleventh ed.). Springfield, MA: 
Merriam-Webster, Inc. 
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Why are there so many versions of the Bible?  

The science of translation requires the mastery of the languages used in 

the translation process. Alongside this essential skill, an understanding of the 

idioms, the cultural background, history and other linguistic capabilities are 

required for Bible translation.  

The greatest challenge to any translation of the Bible is the precision 

needed to reflect the original intention of the author in the words of the 

translation. The conceptual challenges of translating a text from one language 

into another are difficult. Communicating an idea from one language into 

another may seem an easy task, but every language is unique. Words are 

vehicles of verbal and non-verbal conceptual design that are themselves 

influenced and shaped by the cultures in which they are used.  

In Western culture, the English word for ‘watermelon’ elicits an idea that 

usually includes a large, green-skinned, spherical gourd containing a sweet 

tasting, juicy reddish pulp that people can eat. However, the translation of that 

word into other languages, especially where watermelons do not grow, may 

require descriptive concepts that communicate the essential attributes 

attendant to a watermelon thereby requiring more than one word for 

‘watermelon.’ In some languages, all gourds are identified through a word 

group that emphasizes the shape of the gourd, not the color or taste. In such a 

culture a watermelon, cantaloupe and a squash may be identified through the 

same word due to the fact that they are each gourds. This distinction reflects a 

cultural understanding that is not emphasized by English. The difficulties of 

translation can challenge anyone due to the cultural differences in any given 

language.  

This becomes pronounced when a word such as ‘God’ is translated from 

one language into another. In some cultures, the word ‘God’ elicits an 

identification with nature. In other languages, ‘God’ can point to a spiritual 

force that is impersonal. So when the concept of ‘God the Father’ is 

communicated from the New Testament Greek manuscripts into a dialect that 

has long recognized a ‘mother-goddess’ or understood God to be an impersonal 
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force, the challenge entails something more than just a literal word for word 

translation. The conceptual understanding of words such as ‘atonement’ or 

‘sin’ may be completely foreign to the cultural environment of a people group. 

As a consequence, words that accurately reflect the original intention of the 

author, such as Moses and the first five books of the Bible, written in ancient 

Hebrew, or Luke, who wrote his Gospel and the Book of Acts in Greek, can be 

considerable. 

An example of such a translation challenge is the word group for ‘forgive.’ 

In certain dialects of Eskimo culture, there exists no equivalent word with our 

English word ‘forgive.’ However, the biblical concept of forgiveness is essential 

to our understanding of God’s love for us.  

To better illustrate the challenge of biblical translation, I am quoting an 

extensive section of the Handbook on Paul’s Letter to the Romans, a translator’s 

guide produced by the United Bible Societies. In the following quote the 

question on how to best translate the word ‘apostle’ is discussed and provides 

some idea of the difficulties just this one word can present when being 

translated into another language; 

Paul further characterizes himself as an apostle, a term which is used in its more specialized sense 
to refer to the twelve, who were with our Lord during his earthly ministry (Luke 6:13), though it 
may also be used in a broader sense to include others (Acts 14:4, 14; Romans 16:7; 1 Corinthians 
12:28; Ephesians 4:11). Although Paul is not one of the twelve, he considers his apostleship as 
equal with theirs (see 1 Corinthians 9:1–2), in the same way that he understands his gospel to be 
as authoritative as the message which they preach (see Galatians 1:11–12). 

By the time one undertakes to translate the Letter to the Romans, no doubt a decision has been 
made about the appropriate equivalent for “apostle.” However, in the case of language which 
are only for the first time receiving a text of the Scriptures, it is very important to check constantly 
upon the appropriateness of such key terms as “apostle,” “disciple,” “prophet,” etc. Although 
some persons have preferred to translate “apostle” in a more of less literal form as “one who is 
sent,” it may be far more satisfactory to use some such term as “special messenger.” Too often 
a phrase such as “one who is sent” simply implies “one who is sent away.” The significance of the 
term “apostle” is that the individual has been sent with a particular commission to announce an 
important message. 
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The TEV takes chosen and called as qualifiers of apostle, while a number of translations 
understand “chosen” (literally “set apart”) as a third qualification of Paul himself, distinct from 
servant and apostle. See, for example, the NE5B “servant of Christ Jesus, apostle by God’s call, 
set apart for the service of the Gospel.” In Greek “called” comes before “apostle” (literally “a 
called apostle”), while “chosen” comes immediately after “apostle,” so that either of these 
alternatives is possible as far as translation is concerned. The TEV understands “chosen” (a 
perfect participle in Greek) as action prior to “called,” and for this reason the sequence of two 
qualifiers has been changed. From the context it is clear that the choosing and the calling have 
come from God, and the TEV makes this explicit (see also NEB). 

In languages which employ primarily active expressions, one may restructure the phrase chosen 
and called by God as “God chose and called me.” In some languages there are serious problems 
involved in the proper selection of a term for “called,” for the meaning must not be “to yell at” 
or “to call to.” A closer equivalent in some languages is “to commission” or even “to assign a task 
to.”6 

 

Note that the English versions of the Bible mentioned throughout this 

quote include Today’s English Version (abbreviated as the TEV) and the New 

English Bible (abbreviated as NEB). The footnotes below identify each of the 

abbreviations used to reflect the versions. What is important to understand is 

that the options that can be utilized for the translation of ‘apostle’ vary and are 

employed in accordance with the understanding of the translator regarding the 

original intention of the term in the original language.  

This helps us to better understand why there are so many versions of the 

Bible in English. Because the Bible was not originally written in English, but 

was composed over a period of some 1400 years by some 40 different authors 

who wrote in Hebrew, Aramaic or Greek, each reflecting the cultural habits, 

idioms and values of their own times, the translation of the Bible is a process 

                                                           
TEV Today’s English Version 

NEB New English Bible 
 
5 Newman, B. M., & Nida, E. A. (1973). A handbook on Paul’s letter to the Romans (pp. 6–7). New York: 
United Bible Societies. 
 
 
 
 

about:blank


Dr. Raeburn Johnston’s Method and Meaning for the Study of the Bible  12 
 

requiring specific skills and scientific study. Alongside the ‘science’ of 

translation is the challenge of presenting the words of the translation in a 

format that allows for pleasant and easy reading. The art of translation focuses 

on the cadence, the sound and the ease that attends the reading of the 

Scriptures. In some instances, translations have produced a very literal and 

wooden version of the Bible that is difficult to read, and harder to understand. 

One of the methods employed by translators is to communicate the ideas and 

concepts of the Bible into the readers language instead of a word-for-word 

translation. Such translations that focus on a conceptual representation of the 

original writings are called paraphrased Bibles. A paraphrased Bible differs 

from a word-for-word translation because the translator takes liberties with the 

supposed meaning of the Hebrew or Greek and places the concepts behind 

those ancient languages into the modern idiom of the reader. This can pose 

certain problems because theological concepts important to the Christian faith 

are subject to distortion and misunderstanding. An example of this can be 

found in the paraphrase version of the Bible called The Message. Where Paul 

greets the brethren with “The grace of our Lord Jesus Christ be with you!” The 

Message renders the paraphrase, “Enjoy the best of Jesus!” Of course, a 

paraphrase does not necessarily seek to communicate the essential theological 

concepts behind every word found in the original languages but rather 

attempts to tell the story of Jesus in the language and idiom of today. 

 

Below is a list of some of the Twentieth Century English versions of the 

Bible available today (cf. http://www.bible-researcher.com/versions); 
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Twentieth Century English Versions 

 

 

1901. American Standard Version. Philip Schaff, ed., The Holy Bible, Containing the Old and 
New Testaments, Translated out of the Original Tongues, Being the Version Set Forth A.D. 
1611, Compared with the Most Ancient Authorities and Revised A.D. 1881-1885, Newly Edited 
by the American Revision Committee A.D. 1901, Standard Edition. New York: Thomas Nelson 
& Sons, 1901. 

1901. Frank Schell Ballentine, The New Testament. The Modern American Bible ... The Books 
of the Bible in Modern American Form and Phrase with Notes and Introduction. New York: 
Thomas Whittaker, 1899-1901. Revised 1909.  

1902. The Twentieth Century New Testament. A Translation into Modern English. Made from 
the Original Greek. New York: Fleming H. Revell Co., 1902. Revised 1904. A history of the 
version is given in Kenneth W. Clark, "The Making of the Twentieth Century New 
Testament," Bulletin of the John Rylands Library, 38 (1955), pp. 58-81.  

1902. Joseph Bryant Rotherham, The emphasised Bible: a new translation, designed to set 
forth the exact meaning, the proper terminology and the graphic style of the sacred 
originals: arranged to show at a glance narrative, speech, parallelism, and logical analysis, 
also to enable the student readily to distinguish the several divine names: and emphasised 
throughout after the idioms of the Hebrew and Greek tongues: with expository introduction, 
select references & appendices of notes. 4 volumes. London: H.R. Allenson, 1897-1902.  

1902. William B. Godbey, Translation of the New Testament from the Original Greek. 
Cincinnati: M. W. Knapp, Office of God's Revivalist, [1902?]. Based on Codex Sinaiticus. The 
Gospels are presented synoptically in parallel columns. 

1903. Ferrar Fenton, The Holy Bible in Modern English, containing the complete sacred 
Scriptures of the Old and New Testaments, translated into English direct from the original 
Hebrew, Chaldee and Greek languages. London: Bradbury, Agnew, and Co., for S. W. Partridge 
and Co, 1903. The Epistles were published in 1884, and the New Testament in 1895. Fenton 
was a businessman who, it appears, had no real knowledge of Hebrew and Greek. His version 
contained many amateurish errors. Despite this, it became popular for a while, because it was 
easy to understand. 

1903. Richard Francis Weymouth, The New Testament in Modern Speech: an idiomatic 
translation into everyday English from the text of 'The Resultant Greek Testament' by Richard 
Francis Weymouth; edited and partly revised by Ernest Hampden-Cook. London: James Clarke 
and Co., 1903.  

1904. Adolphus S. Worrell, The New Testament, revised and translated by A.S. Worrell, A. M. 
With Notes and Instructions designed to aid the earnest Reader in obtaining a clear 
Understanding of the doctrines, Ordinances, and primitive Assemblies as revealed in these 
Scriptures. Louisville, Kentucky: A.S. Worrell, 1904. Reprinted by the American Baptist 
Publication Society (Philadelphia, 1907), and recently as The Worrell New Testament: A. S. 
Worrell's translation with study notes. (Springfield, Missouri: Gospel Publishing House, 1980). 
Worrell (1831-1908) was an American Baptist educator and evangelist. His translation is a 
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moderate revision of the American Standard Version (1901), in which "immerse" replaces 
"baptise," and verbs and participles are rendered more literally. His notes and appendixes 
reflect doctrines characteristic of the holiness movement. 

1905. Samuel Lloyd, The corrected English New Testament: a Revision of the "Authorised" 
version (by Nestle's resultant text) prepared with the assistance of eminent scholars and 
issued by Samuel Lloyd, a life govenor of the British and foreign Bible Society, as his 
memorial of the Society's centenary, 1904, with preface by the Bishop of Durham. London: 
Samuel Bagster, 1905. A revision of the KJV New Testament. This revision was not sponsored 
or recognized by the British and Foreign Bible Society, as the title might lead some to think. 
The editor, Samuel Lloyd, was a wealthy Quaker without academic credentials. 

1912. The Holy Bible ... An Improved Edition. Philadelphia: American Baptist Publication 
Society, 1912. The New Testament was a new revision of the 1891 revision of the American 
Bible Union 1862-1863 version. 

1913. James Moffatt, The New Testament: A New Translation in Modern Speech, by James 
Moffatt, based upon the Greek text by von Soden. London: Hodder and Stoughton, 1913. 
Revised 1917. The Old Testament was published in New York in 1924-1925 (2 vols.), followed 
by an one-volume edition of the complete Bible in 1926.  

1917. The Holy Scriptures, according to the Masoretic Text. A New translation with the aid of 
previous versions and with constant consultation of Jewish authorities. Philadelphia: Jewish 
Publication Society of America, 1917. A revision of the Old Testament of the American 
Standard Version (1901) by American Jews. 

1918. Henry T. Anderson, The New Testament Translated from the Sinaitic Manuscript 
discovered by Constantine Tischendorf at Mount Sinai. Cincinnati: The Standard Publishing 
Company, 1918. This purports to be an English version of Codex Sinaiticus, but in fact it is a 
revision of Anderson's earlier translation of the New Testament (1866), with alterations 
according to some of the readings of Codex Sinaiticus. The preface gives no information about 
what sources Anderson used. It is said that the version was prepared by Anderson shortly 
before his death in 1872.  

1923. Edgar J. Goodspeed, The New Testament: An American Translation. Chicago: University 
of Chicago Press, 1923.  

1923. William G. Ballantine, The Riverside New Testament, a translation from the original 
Greek into the English of to-day. Boston: Houghton Mifflin Co., 1923. A version in modern 
speech, based on the Nestle text; slightly revised in 1934. 

1924. Helen Barrett Montgomery, The Centenary Translation of the New Testament. 
Philadelphia: The American Baptist Publication Society, 1924. A Baptist revision of the 
American Standard Version (1901), called "centenary" because it was published in 
commemoration of the centenary of the American Baptist Publication Society. 

1926. James Moffatt, A New Translation of the Bible, Containing the Old and New 
Testaments. New York: Doran, 1626. Revised edition, New York and London: Harper and 
Brothers, 1935. Reprinted, Grand Rapids: Kregel, 1995. This version was highly regarded by 
scholars, and also popular.  

1926. Adolph Ernst Knoch, Concordant version, the Sacred Scriptures: designed to put the 
English reader in possession of all the vital facts of divine revelation without a former 
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knowledge of Greek, by means of a restored Greek text, with various readings, conforming, 
as far as possible, to the inspired autographs, a consistent sublinear based upon a standard 
English equivalent for each Greek element, and an idiomatic, emphasized English version 
with notes, which are linked together and correlated for the English reader by means of an 
English concordance and lexicon and a complementary list of the Greek elements. Los 
Angeles: Concordant Publishing Concern, 1926. A.E. Knoch (1874-1965) was associated with 
the ultra-dispensationalist E. W. Bullinger for a time, was the editor of a magazine 
called Unsearchable Riches, and founded the Concordant Publishing Concern to publish his 
translation of the Bible. The version resembles Young's Literal Translation, being hyper-literal, 
but it was evidently designed to support Knoch's peculiar teachings, which included such 
heretical doctrines as Universalism, "soul sleep," Arminian soteriology, and Arian Christology. 
He avoids orthodox interpretations by various means, as for example in his treatment of the 
Greek word aionios ("eternal"). Knoch translates this word "eonian" instead of "eternal," and 
explains in his writings that this adjective should be understood in the sense "pertaining to the 
æon" or "age-long." By this means he obscures the biblical teaching on the soul's immortality 
and the eternal punishment of the unredeemed. Knoch had no formal education in the biblical 
languages. 

1931. Edgar J. Goodspeed and J.M. Powis Smith, eds., The Bible: An American 
Translation. Chicago: University of Chicago Press, 1931. 2nd edition, 1935.  

1937. Charles B. Williams, The New Testament: A Translation in the Language of the People. 
Boston: Bruce Humphries, 1937. A “modern speech” version based on the Westcott & Hort 
text, with a some attempt to represent the nuances of Greek tenses, as Williams understood 
them. A slightly revised edition was published by Moody Press in 1950.  

1937. Francis Aloysius Spencer, The New Testament of Our Lord and Saviour Jesus Christ, 
translated into English from the original Greek by the Very Rev. Francis Aloysius Spencer, 
O.P.; edited by Charles J. Callan, O.P., and John A. McHugh, O.P. New York: The Macmillan 
company, 1937. This is one of the first translations of the Greek text done by Roman 
Catholics. Spencer had published a translation of the four Gospels in 1898, and had completed 
a translation of the remainder of the New Testament by the time of his death in 1913. The 
remainder went unpublished until Callan and McHugh revised Spencer's complete translation 
for this volume. 

1941. Edward P. Arbez, ed., The New Testament of Our Lord and Savior Jesus Christ, 
translated from the Latin Vulgate; a revision of the Challoner-Rheims version edited by 
Catholic scholars under the patronage of the Episcopal committee of the Confraternity of 
Christian doctrine. Paterson, N.J.: St. Anthony guild press, 1941.  

1946. Revised Standard Version New Testament. Luther Weigle, ed., The New Covenant, 
Commonly Called the New Testament of our Lord and Savior Jesus Christ, Revised Standard 
Version, Translated from the Greek, Being the Version Set Forth A.D. 1611, Revised A.D. 1881 
and A.D. 1901, Compared with the Most Ancient Authorities and Revised A.D. 1946. New York: 
Thomas Nelson & Sons, 1946. Revised 1952, 1959, 1971. Roman Catholic edition, 1965.  

1948. Thomas F. Ford and Ralph E. Ford, New Testament, Letchworth Version in Modern 
English. Letchworth: Letchworth Printers, 1948. The King James text with archaic expressions 
replaced by modern English. 

1949. S. H. Hooke, ed., The Basic Bible, Containing the Old and New Testaments in Basic 
English. Cambridge: The University Press, 1949. The New Testament was published in 1941. 
Limited to C. K. Ogden's Basic English vocabulary of 850 words proposed as an international 
auxiliary language, with an additional 150 biblical words.  

about:blank#spencer1898
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1950. New World Translation of the Christian Greek Scriptures Rendered from the Original 
Language by the New World Translation Committee. Brooklyn: Watchtower Bible and Tract 
Society, 1950. Old Tesament published 1953-1960. Revised in 1961, 1970, 1984.  

1950. Angelo B. Traina, Sacred Name New Testament. Irvington, New Jersey: Scripture 
Research Association, 1950. Reprinted as Holy Name Bible, 1963, revised 1974. The King 
James Version "with Semitic names restored to their Hebrew and Aramaic forms." 

1952. Revised Standard Version. The Holy Bible, Revised Standard Version. Containing the 
Old and New Testaments, translated from the original tongues; being the version set forth 
A.D. 1611, revised A.D. 1881-1885 and A.D. 1901; compared with the most ancient authorities 
and revised A.D. 1952. New York: Thomas Nelson, 1952. Roman Catholic Edition, 1966. 2nd 
edition, 1971. The New Testament appeared in 1946.  

1952. Charles Kingsley Williams, The New Testament, A New Translation in Plain English. 
London: S.P.C.K. and Longmans, Green and Co., 1952. Based on the Greek text underlying the 
English Revised Version; "Plain English" comprises a simplified vocabulary of 1,500 words, and 
is supplemented by some 170 words explained in a glossary. Reprinted 1963 (Grand Rapids: 
Eerdmans). 

1955. Ronald A. Knox, The Holy Bible; A Translation from the Latin Vulgate in the Light of 
the Hebrew and Greek Originals. London: Burns and Oates, 1955. The New Testament 
appeared in 1944. 

1955. Hugh J. Schonfield, The Authentic New Testament, edited and translated from the 
Greek for the general reader. Aberdeen: Dennis Dobson, Ltd. Central Press, 1955. Translated 
by a Jewish scholar to reflect "the atmosphere of the period in which the documents were 
written." 

1957. George M. Lamsa, The Holy Bible from Ancient Eastern Manuscripts. Containing the Old 
and New Testaments, translated from the Peshitta, the authorized Bible of the Church of the 
East. Philadelphia: A. J. Holman Co., 1957. The New Testament was published in 1940. Based 
on the Syriac Peshitta version. 

1958. J. B. Phillips, The New Testament in Modern English. London: G. Bles, 1958. A fresh 
translation in colloquial English. The Gospels were published in 1952, four Prophets (Isaiah 1-
39, Hosea, Amos, Micah) in 1963, and a revised New Testament in 1972. Phillips shares some 
thoughts on his work as translator in his book, Ring of Truth: A Translator's Testimony (New 
York: MacMillan, 1967. Revised 1978). See also the discussion in Edwin H. Robertson, The New 
Translations of the Bible (London: S. C. M. Press, 1959), pp. 119-132.  

1959. Gerrit Verkuyl et al., The Holy Bible, The Berkeley Version in Modern English. Grand 
Rapids: Zondervan, 1959. The New Testament was published in 1945. Revised in 1969 as The 
Modern Language Bible.  

1961. The New English Bible New Testament. C. H. Dodd, ed., The New English Bible. New 
Testament. Oxford and Cambridge: Oxford University Press and Cambridge University Press, 
1961. A paraphrastic version sponsored by several denominations in Great Britain.  

1961. The New World Translation of the Holy Scriptures, rendered from the Original 
Languages by the New World Bible Translation Committee. Revised A.D. 1961. Brooklyn: 
Watchtower Bible and Tract Society of New York, 1961. The New Testament appeared in 1950.  
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1961. Fan S. Noli, The New Testament of our Lord and Savior Jesus Christ, Translated into 
English from the Approved Greek Text of the Church of Constantinople and the Church of 
Greece. Boston: Albanian Orthodox Church in America, 1961. Based on the traditional Greek 
Byzantine text. 

1961. Kenneth S. Wuest, The New Testament: An Expanded Translation. Grand Rapids: 
Eerdmans, 1961. Reprinted 1994. ISBN: 0802812295. This is a one-volume edition of a 
translation which was first published in 3 volumes, 1956-59, under the title, Wuest's Expanded 
translation of the Greek New Testament.  

1963. New American Standard New Testament. Reuben A. Olson, ed., New American 
Standard Bible: New Testament. Pilot ed. La Habra, California: [Foundation Press] Produced 
and published by the Lockman Foundation, 1963. A conservative literal revision of the 
American Standard Version (1901). The New Testament text is based on the 23rd edition of 
Nestle. The entire Bible appeared in 1971.  

1965. Frances E. Siewert, ed., The Amplified Bible. Grand Rapids: Zondervan, 1965. Revised 
1987. The New Testament appeared in 1958, the Old Testament in two parts in 1962 and 1964. 
Revised for the one-volume edition in 1965, and again in 1987. Produced by the Lockman 
Foundation. This version expands the text with alternative renderings and explanations added 
in parentheses, brackets, and other typographical devices.  

1966. Robert G. Bratcher, Good News for Modern Man: The New Testament in Today's English 
Version. New York: American Bible Society, 1966. Revised 1971. The complete Bible appeared 
in 1976.  

1966. Alexander Jones, ed., The Jerusalem Bible. Garden City, New York: Doubleday, 1966. A 
heavily annotated version by Roman Catholic scholars, notable for its excellent literary 
quality. A revision called The New Jerusalem Bible appeared in 1985.  

1970. Louis F. Hartman and Myles M. Bourke, eds., The New American Bible, Translated from 
the Original Languages, with Critical Use of All the Ancient Sources, by Members of the 
Catholic Biblical Association of America. Sponsored by the Bishops' Committee of the 
Confraternity of Christian Doctrine. Paterson, N.J.: St. Anthony Guild Press. 1970.  

1970. The New English Bible. C. H. Dodd, ed., The New English Bible with the Apocrypha. 
Oxford University Press and Cambridge University Press, 1970. The New Testament appeared 
in 1961.  

1970. The Restoration of Original Sacred Name Bible. Buena Park, California: Missionary 
Dispensary Bible Research, 1970. Based on the Rotherham version. 

1971. New American Standard Bible. Reuben Olson, ed., New American Standard Bible. La 
Habra, California: Foundation Press Publications, publisher for the Lockman Foundation, 1971. 
the New Testament first appeared in 1963. A conservative literal revision of the American 
Standard Version (1901).  

1971. Kenneth N. Taylor et al., The Living Bible, Paraphrased. Wheaton, Illinois: Tyndale 
House Publishers, 1971. The New Testament was published in 1967. An interpretive paraphrase 
of the American Standard Version (1901).  

1972. Steven T. Byington, The Bible in Living English. New York: Watchtower Bible and Tract 
Society, 1972. 
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1976. Robert G. Bratcher, Good News Bible: The Bible in Today's English Version. New York: 
American Bible Society, 1976. Revised with inclusive language in 1992. The New Testament 
(Good News for Modern Man) appeared in 1966. A paraphrastic version, designed to be easily 
understood by all.  

1976. William F. Beck, The Holy Bible in the Language of Today, An American 
Translation. New Haven, Missouri: Leader Publishing Co., 1976. The New Testament was 
published in 1963.  

1978. New International Version. Edwin H. Palmer et al., The Holy Bible, New International 
Version: Containing the Old Testament and the New Testament. Grand Rapids: Zondervan, 
1978. Revised in 1984 and 2011. The New Testament first appeared in 1973.  

1982. New King James Version. Arthur Farstad, ed., Holy Bible: The New King James 
Version: Containing the Old and New Testaments. Nashville: Thomas Nelson, 1982. The New 
Testament appeared in 1979. A considerable revision of the language of the KJV, but based 
upon the same Greek and Hebrew texts that were the basis of the KJV.  

1982. David Bronstein, Messianic Edition of the Living Bible. Wheaton, Illinois: Tyndale House 
Publishers, 1982. An adaptation of the Living Bible for Jewish Christian readers. 

1985. Tanakh: A New Translation of The Holy Scriptures According to the Traditional Hebrew 
Text. Philadelphia: The Jewish Publication Society of America, 1985. The Pentateuch was first 
published in 1962 and revised in 1967, the Prophets in 1978, and the Writings in 1982.  

1985. The New Testament: Recovery Version. Text translated by John C. Ingalls, Bill Duane, 
Albert Knoch, Witness Lee; outline, footnotes and references, by Witness Lee. Anaheim, 
California: Living Stream Ministry, 1985. Second edition, 1991.  

1987. Ervin Bishop et al., The Holy Bible - New Century Version. Ft. Worth, Texas: Worthy 
Publishing, 1987. A very simple 'dynamic equivalence' version, also published as 
the International Children's Bible.  

1989. W. D. McHardy, ed., The Revised English Bible with the Apocrypha. Oxford and 
Cambridge: Oxford University Press and Cambridge University Press, 1989. A revision of the 
New English Bible (1970).  

1989. Heinz W. Cassirer, God's New Covenant: A New Testament Translation. Grand Rapids: 
Eerdmans, 1989. Translated by a Jewish Christian who is a classics scholar and philosopher. 

1989. David H. Stern, Jewish New Testament: a translation of the New Testament that 
expresses its Jewishness. Jerusalem: Jewish New Testament Publications, 1989. Jewish 
aspects of the New Testament are emphasized, with explanatory footnotes for gentile 
readers. Based on the United Bible Societies Greek New Testament (3rd edition). 

1990. New Revised Standard Version. Bruce M. Metzger, ed., The New Revised Standard 
Version. New York: Oxford University Press, 1990.  

1993. Eugene H. Peterson, The Message: The New Testament in Contemporary English. 
Colorado Springs: NavPress, 1993. An informal paraphrase of the New Testament. One 
example: "The grace of our Lord Jesus Christ be with you" is changed to "Enjoy the best of 
Jesus!"  

about:blank
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together with the "Gospel of Thomas," in which the "authentic words of Jesus" are printed in 
red.  

1994. William D. Prindle, ed., The Holy Bible: 21st Century King James Version. Gary, South 
Dakota: KJ21 Bible Publishers (division of Deuel Enterprises), 1994. A limited revision of the 
King James Version, in which only the most archaic words and usages are replaced. Lectionary 
readings from the Revised Common Lectionary are marked with double diamonds. A revised 
edition with the Apocrypha (but without lectionary markings) appeared in 1998 as the Third 
Millennium Bible. William D. Prindle was the chief editor for both editions, assisted by 
Barbara P. Graff, B.A., Florence P. Ronning, B.A., and Mary E. Burkman, B.S. Further 
information may be found at the publisher's websites, www.kj21.com & www.tmbible.com. 

1994. Craig R. Smith, ed., The Inclusive New Testament. Brentwood, Maryland: Priests for 
Equality, 1994. A revamping of Scripture according to the latest rules of political correctness. 
Produced by dissident Roman Catholics.  

1995. Victor R. Gold, ed., New Testament and Psalms: An Inclusive Version. New York and 
Oxford: Oxford University Press, 1995. A politically correct adaptation of the NRSV which 
eliminates all "oppressive" features of the Bible.  

1995. William E. Paul, The New Testament: An Understandable Version. Seattle, Washington: 
Impact Publications, 1995. A literal translation of the Nestle text, supplemented with 
parenthetical comments to clarify the meaning of the words. 

1995. Barclay M. Newman, ed., Holy Bible: Contemporary English Version. New York: 
American Bible Society, 1995. A paraphrastic version, at a fourth grade reading level.  

1996. NIV Inclusive Language Edition. The Holy Bible: New International Version. Inclusive 
Language Edition. London: Hodder & Stoughton, 1996. 

1996. Holy Bible, New Living Translation. Wheaton, Illinois: Tyndale House, 1996. A 
paraphrastic version that features inclusive language.  

 

Alongside the various translations, paraphrases and versions of the Bible 

are topically themed ‘study Bibles’ that often contain notes, outlines and other 

helps that are specifically focused on a doctrine or a teaching contained in 

Scripture. There are study Bibles that focus on prophecy and the last times, 

and other study Bibles that engage the topics of marriage and the family. There 

are even study Bibles that proffer counseling techniques from a ‘biblical’ 

perspective. Frequently a study Bible containing the notes of a well-known 

pastor or preacher will come onto the market. Such study Bibles are defined by 

the notes that such people have written while studying their own Bibles over 

the years.  
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These Bibles provide guidance, outlines and helps to better read and 

understand Scripture. However, there are other great tools that can be utilized 

for the study of the Bible. 

These tools include dictionaries, concordances, commentaries and other 

resources that open the Word of God for better understanding.  

Below are some slides that I’ve used to better inform students regarding 

the resources that can be useful in Bible study; 
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 These and other tools can greatly assist us with Bible study and 

research. Many great encyclopedias contain articles on the history of the Bible 

and the internet is full of information. However, the temptation to utilize tools 

such as these at the expense of actually reading and praying over the Bible can 

become a liability. No one would go to a restaurant and order a steak but eat 
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only the condiments that come with the steak. No, the Bible should be our 

primary source of information and reflection, the  ‘sauces’ we utilize, such as a 

Bible concordance or dictionary, can enhance but should not replace the ‘meat’ 

of our spiritual meal. 

Five Steps to a Good Bible Study 

Step One-Prayer  

The actual work of doing a Bible study can be segmented into five 

distinct steps. The first step is prayer. When we pray before conducting our 

Bible study we are asking the Lord to open our understanding concerning the 

Scriptures, and we are confessing our dependence upon the divine Teacher, the 

Holy Spirit, ‘to guide us into all truth’(John 16:13). A good Bible study depends 

on the insights given by the Holy Spirit. 

The Old Testament saints prayed; “Open my eyes that I may see 

wondrous things from Your Law” (Psalm 119:18).  In many places throughout 

the Old Testament, saints expressed their desire to know and understand the 

living God. The primary means of such knowledge came through the revelation 

of God found in His word and the inspired utterances of the Prophets of Israel. 

These comprised what came to be known in Jesus time as ‘the Law and the 

Prophets’ (Matthew 11:13; 22:40; Luke 16:16; 24:44; John 1:45).  

Jesus referred to the Scriptures (our Old Testament) as the source for 

discovering eternal life and said that they ‘testified’ of Him (John 5:39). In fact, 

when we do a good Bible study we should pray that we ‘see Jesus’ and the plan 

of God throughout our study. 

The great Apostle Paul prayed for the Ephesian Christians in this same 

manner;  

Therefore I also, after I heard of your faith in the Lord Jesus and your love for 

all the saints, 16 do not cease to give thanks for you, making mention of you in my 

prayers:17 that the God of our Lord Jesus Christ, the Father of glory, may give to you 

the spirit of wisdom and revelation in the knowledge of Him,18 the eyes of your 

understanding being enlightened; that you may know what is the hope of His 

calling, what are the riches of the glory of His inheritance in the saints,19 and what is 
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the exceeding greatness of His power toward us who believe, according to the working 

of His mighty power 20 which He worked in Christ when He raised Him from the dead 

and seated Him at His right hand in the heavenly places,21 far above all principality 

and power and might and dominion, and every name that is named, not only in this 

age but also in that which is to come.22 And He put all things under His feet, and gave 

Him to be head over all things to the church,23 which is His body, the fullness of Him 

who fills all in all (Eph. 1:15-23 NKJ) 

The prayer that the ‘eyes of your understanding being enlightened’ 

echoes the work of the Resurrected Lord who appeared to His disciples and 

said; 

"These are the words which I spoke to you while I was still with you, that all 

things must be fulfilled which were written in the Law of Moses and the Prophets and 

the Psalms concerning Me."45 And He opened their understanding, that they might 

comprehend the Scriptures. (Lk. 24:44-45 NKJ) 

 Prayer should precede Bible Study, and if a Bible study is properly done, 

prayer will continue during the study and conclude with thanksgiving for the 

‘daily bread’ given by the hand of God (Deuteronomy 8:3). When we pray we 

ask our Lord for the blessing of being able to better understand or comprehend 

God’s will, His plan and our purpose. We ‘pray for the blessing’ and we obtain 

that blessing when a reverent, systematic approach to God’s word occurs. More 

will be said about ‘reading for the blessing’ towards the conclusion of this 

study, but suffice it for now to point out that a good Bible study will draw us 

closer to the Source of blessing, the Lord Himself! 

Step Two-Observation 

The following outline is a modified outline taken from the LOGOS Bible 

Software program and gives a nice overview of the ‘observation’ process for 

Bible study; 

1. Stage One-Observation 

The Observation stage of inductive Bible study involves reading the text closely and making sure you 
understand the basic details of the passage. In Observation you ask the basic questions of who, what, 
when, where, why, and how. It’s very important to engage the text directly yourself before you look at 
study guides or other helps like study Bibles or commentaries. Asking questions of the text yourself will 
help you navigate through the interpretive options provided by other resources. It’s also important for 
you to read your passage in full before you start looking carefully into the details. 
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Desired Outcomes 

· You will have a solid understanding of the basic facts of the passage. 
· You will be deeply familiar with what your passage says and aware of what aspects present 

difficulties for understanding. 

Explanation 

The Observation stage is the foundation for the Interpretation stage. Only when you have studied 
what the text says and become familiar with the essential literary, historical, or cultural background 
will you be ready to determine what the text meant for its original audiences. Familiarity with the 
basic content of the passage will help you make informed use of other resources like commentaries 
and Bible dictionaries, or encyclopedias at the Interpretation stage. 

The questions you will consider during the Observation stage are: 

· Do I understand the basic facts of this passage? 
· Do I follow the author’s flow of thought in the passage? 
· Have I become familiar with the literary context by reading text before and after this passage? 
· Do I know what I need to study further? 
 

1.1 Read the Passage Multiple Times 

Read your passage several times in your preferred Bible. As you read, use the Highlighting Tool to mark 
important words, key ideas, and noteworthy people, places, or events. Highlighting can help you note 
key aspects of the passage and reinforce your familiarity. 

Desired Outcomes 

· You will become more familiar with the passage and its ideas. 
· You will begin to develop your own questions about the passage. 

Explanation 

You should use your preferred Bible version to build consistency and aid in remembering the 
passage later. Use a highlighter to mark anything that grabs your attention or that seems confusing at 
first glance. Look up unfamiliar words and reread complicated sentences to make sure you follow the 
author’s flow of thought. 

What questions or insights do you have about this passage? Take note of anything in the text that is 

confusing, surprising, challenging, or hard to understand. Record your questions here and keep them in 

mind as you explore your passage further. 

Your Observations: 

 

1.2 Read the Passage in Multiple Versions 

Reading your passage in multiple versions such as a Hebrew or Greek edition or a variety of English 
translations can improve your understanding of the passage. Using translations that take different 
approaches may draw your attention to problems in interpretation. As you read, be sure to notice things 
that sound strange, or that seem confusing. You will want to remember these things for later study. 

Desired Outcomes 
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· You may see possible additional nuances in meaning by consulting other translations. 
· You may notice specific words or phrases that translations tend to handle differently. 

Explanation 

Text Comparison occurs when we place multiple versions side by side and allows us to display 
textual differences. All Bible translations vary somewhat in how they relate to the biblical language 
editions, especially regarding how literal they are versus how much they try to use natural, idiomatic 
language. Differences appear even among versions that claim to be more literal translations. 
However, you’re more likely to see differences comparing a more literal translation (KJV, ASV) with a 
more idiomatic one (e.g., NIV, NLT).  

Consider what you have read. Are there things that you don’t understand? List them here and make 
sure to keep them in mind as you examine the passage more deeply. 

1.3 Establish the Boundaries of the Passage 

Determine the outer boundaries of the passage you are studying. Sometimes different Bibles establish 
the boundaries of a passage differently. These passages are often called “pericopes” (a word that simply 
means a selection of text from a larger work). 

Desired Outcomes 

· You will identify the larger section of which your passage is a part. 
· You will see whether there are different views on the boundaries of the section 
·  

Are the boundaries of the pericope that contains the passage generally agreed upon? If not, what 

appears to be the cause of the differences? 

1.4 Identify People 

Review your passage and note references to people (such as explicit references, descriptions, or 

pronouns). Identify whether the people noted are major players involved in the action of the passage or 

whether they are noted for background information or symbolic reference. 

Who are the main players in your passage? What makes them important to the passage? 

1:5 Identify Places 

Review your passage for references to places. You may have already noted the overall geographic setting 

if you identified relevant events for your passage. This step relates to places that are explicitly 

mentioned in your passage. Consider whether the places mentioned are central to the events of your 

passage or whether they are simply mentioned in passing for background information or for their 

symbolic importance. 

1.6 Identify Things and Objects 

Record your observations about the objects, and note other events and passages that involve these same 

things. How does that knowledge affect your understanding of this passage? 

 

1.7 Identify Important Words 

Each passage has certain key words or ideas that are central to the meaning of the passage. Identifying 

and examining these key terms and concepts is essential to understanding the passage properly. Taking 
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different positions on the meaning of a passage’s key terms is often how significantly different 

interpretations arise. 

While this step may seem extensive in scope, it is an important part of 

doing Bible study and will become easier with time and usage. The following 

slides summarize the observation step;  

The questions you will consider during the Observation stage are: 

* Do I understand the basic facts of this passage? 

* Do I follow the author’s flow of thought in the passage? 

* Have I become familiar with the literary context by reading text before and after 
this passage? 

* Do I know what I need to study further? 
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Once these questions have been satisfactorily answered, you will have a 

grasp of your selected Scripture.   

 

Why not pause this study for a while and examine John chapter two, 

verses 1-11. Utilizing your ‘observation guidelines’ write down the important 

facts surrounding Jesus and the Wedding at Cana; 

. 
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Who? 

 

 

What? 

 

 

Where? 

 

 

When? 

 

 

Why? 

 

 

How? 

And the third day there was a marriage in Cana of 
Galilee; and the mother of Jesus was there: 
 2 And both Jesus was called, and his disciples, to 
the marriage. 
 3 And when they wanted wine, the mother of Jesus 
saith unto him, They have no wine. 
 4 Jesus saith unto her, Woman, what have I to do 
with thee? mine hour is not yet come. 
 5 His mother saith unto the servants, Whatsoever 
he saith unto you, do it. 
 6 And there were set there six waterpots of stone, 
after the manner of the purifying of the Jews, 
containing two or three firkins apiece. 
 7 Jesus saith unto them, Fill the waterpots with 
water. And they filled them up to the brim. 
 8 And he saith unto them, Draw out now, and bear 
unto the governor of the feast. And they bare it. 
 9 When the ruler of the feast had tasted the water 
that was made wine, and knew not whence it was: 
(but the servants which drew the water knew;) the 
governor of the feast called the bridegroom, 
 10 And saith unto him, Every man at the beginning 
doth set forth good wine; and when men have well 
drunk, then that which is worse: but thou hast kept 
the good wine until now. 
 11 This beginning of miracles did Jesus in Cana of 
Galilee, and manifested forth his glory; and his 
disciples believed on him.      (Jn. 2:1-11 KJV) 


